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Possibility of Knowledge from Avicenna’s Point of View
Hamid Reza Khademi®
Sayed Hassan Hosseini**
Abstract

One of Avicenna’s attempts with regard to the possibility of knowledge
for man is the delineation of the process of knowledge and its stages. The
possibility of knowledge, from Avicenna’s point of view, is based on a
realistic relationship between the immediately known and the indirectly
known. Assuming that the meaning of truth is two-dimensional, he agrees
with truth in the sense of correspondence between a real object and its
knowledge associates but he opposes the assumption that in studying the
real object all of its knowledge associates are transferred to the mind. The
reason is the limitations of knowledge resources in reporting the truth of
the real object to the man's cognitive system. Avicenna makes further
efforts to respond through analysis to the skeptic’s major claim of the
impossibility of knowledge and justified belief through enumerating the
benefit of knowledge and its realism. Avicenna has based the secondary
beliefs which are justified in their relation with other beliefs on
fundamental beliefs and has tried to justify the way images constitutive of
fundamental beliefs are achieved through reference to the reality and the
way it is documented. Ultimately, it is through his provision of some
solutions through his references to the principle of the meaningfulness of
language and its quality of being referential that he challenges the skeptic.
Adopting a realistic approach in epistemology, Avicenna regards
contradiction as an attribute of being- qua- being and by making
references to the actual text he draws up the theory of ontology of
meaning.

Key Terms: possibility of knowledge, epistemology, realism,
correspondence, skepticism, fundamentalism, Avecenna.

* Center of the Research and Development of Human Sciences khademi4020@yahoo.com
** Sharrif University
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Aristotelian Causation from the Perspective
of Thomas Aquinas

Maryam Salem*
Abstract

Causation has always been with man from the time of his creation for the
simple reason that, as a thinking creature, he has been thinking about
almost everything seeking the origins of their genesis. This can be
considered as the source of his progress in the sciences leading to the
improvement of life on earth.

Aristotle is the first ancient philosopher who dealt in depth with the
question of causation. He discussed causation and the four causes as an
independent philosophical issue which has been used not only in
metaphysics but also in logical argumentation and physical motion.
Thomas Aquinas who is one of commentators of Aristotle has a different
view about causation. In his theological works, he explains causation in a
different way. Although he tries not to show his different view of
causation in his commentaries, he does not follow Aristotle in his
theological works and interprets causation according to his Christian
beliefs.

Key Terms: causation, cause, effect, the four causes,

existential cause, God.

* Shahid Beheshti University m-salem@sbu.ac.ir



Naser Khosro's Cosmology and its Comparison with Mani's
Cosmology

Morteza Mohseni”
Ahmad Ghanipour Malekshah™
Marzieh Haghighi**
Abstract

Cosmology, defined as the understanding of the real nature of the
universe, is one of the most important philosophical topics. In spite of the
fact that a lot of researchers have not considered Naser Khosro as a
philosopher, his works are full of ideas and assumptions which refer to the
why of the universe and his interpretation of creation and resurrection.
This approach is rather influenced by the special sciences, teachings and
beliefs which were so common in his time and he drew upon them in
establishing his way of thinking. One of the belief systems whose trances
were detectable at that time and he had used to develop some of the
foundations of his cosmology was the Manichaeism.
The results of the present study shows that although Naser Khosro's
cosmology is monotheistic which is just the opposite of Mani’s dualistic
cosmology, it is affected by this cosmology in cases such as the creation
of universe, captivity of the spirit in the body, the why of the universe,
and man's salvation and especially hatred of universe and pessimism.

Key Terms: cosmology, Naser Khosro, lyrics,Manichaeism, Esmailieye,
Gnostic religion.

* Mazandaran University mohseni@umz.ac.ir
** Mazandaran University a.ghanipour@umz.ac.ir
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Religion and the Pious from Mulla Sadra’s Viewpoint

Ebrahim Noei*
Mohammad Mahdi Babapour Golafshani**

Abstract

The works of Sadr al-Muta’allehin Shirazi, widely known as Mulla Sadra,
offer readers an opportunity to have different readings of the concept
‘religion’ because his definition of religion sometimes suggests
‘surrender’, in certain occasions ‘faith’ and at times the ‘Divine law’.
None of these definitions and readings are exempt from certain
considerations. In spite of this diversity, his own accepted definition of
religion is as follows: Religion is a law and a plan revealed by Allah
through a chosen man called Prophet or Messenger to organize personal
and social affairs of the people both in their lives of this world and in
those of the other (hereafter), and lead them to the desired and deserved
state of perfection and happiness or eternal bliss— in
the theoretical and practical aspects of the soul (nafs). Mulla Sadra has
also opened up some other significant discussions on the way through
which one can come to know religion. Not only has he explained
statements of religion but also he has nicely illustrated the relations that
exist among them. He has also made clear the evolutionary levels (states)
of religion, Prophets and religious communities, as he has spoken of the
grades of the people of faith and their interrelations in detail. The present
paper seeks to explore Mulla Sadra’s thoughts on the above-mentioned
issues by examining the numerous works of this Muslim sage.

Key Terms: religion, the pious, Mulla Sadra, theologian, philosopher,

mystic.

* Shahid Beheshti University Ebrahim.noei@yahoo.com

** Shahid Beheshti University
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Farabi’s Perspective on the Relationship between Justice and Felicity

Zakaria Baharnezhad”
Komeil Shamsuddini Motlagh™

Abstract
Farabi considers justice in the three domains of genesis, society and
individual being and in all three pays close attention to moderation. In his
view, moderation, in genesis, means giving existence to creatures based
on eligibility, in society, it means the distribution of common good based
on individuals’ merits and, in relation to morality, it means respect for the
mean or the middle. He classifies felicity to worldly felicity and heavenly
felicity; the former is the means through which the latter is achieved.
Heavenly felicity, as the highest rank to be achieved is specified for sages.
Being influenced by Plato and Aristotle, he agrees with the contribution of
justice to the achievement of true happiness and this is due to its nature
which makes it a necessity for other things which are desirable. The fact
that gaining true happiness necessitates things other than justice provides

evidence that justice is only a requisite condition.

Key Terms: Farabi, justice, felicity, virtue, middle-of-the-rods,
moderation.
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Survey and Critique of the Doctrine of the Mean

Hossein Atrak”
Maryam Khoshdel Rohani™
Abstract
The doctrine of the mean is a version of the virtue ethics theories which
were originally introduced by Plato and Aristotle. This theory because of
its compatibility with Islamic texts is the most prevalent theory of ethics
among Islamic scholars. Farabi, Miskawayh, Avicenna, Nasir al-Din Tusi,
Mullsadra and others have been influenced by this theory. The principle
of the mean constitute the core of this doctrine and is the basis upon
which the moral virtue is defined as moderation and all moral virtues are
considered as the desirable middle between the two extremes excess and
deficiency. The practical implication of this theory is respect for
moderation in all actions and emotions. The doctrine of the mean, beside
its strong points such as simplicity and public acceptance, suffer some
weak points such as internal inconsistency, ambiguity in the concept of
the mean itself, the issue of the difficulty of determining the mean, defects
in resolving ethical conflicts and its failure to be applicable to all virtues
and vices. The present article examines the doctrine of the mean based on

the criteria for evaluating moral theories.

Key Terms: Ethics, the Doctrine of the Mean, Moderation, the desired
middle, virtues and vices, Aristotle.
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Refinement and Self-purification from Avicenna’s Viewpoint and
It Ways to Achieve
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Abstract

Drawing upon the views of some Muslim philosophers, social guidance
activists and psychology and education authority figures who attribute the
root of many societal problems, perversities and calamities to the self and
its refinement and cultivation, the present paper aims at investigating
refinement and self-purification from Avicenna’s viewpoint adopting an
analytical-deductive method. The paper gives priority to the awareness of
one’s flaws as a partial step toward the recognition of self-refinement and
indicates that refinement and self-improvement from Avicenna’s
viewpoint is doubly necessary; first, because of the role that refinement
and cultivation plays in securing the hereafter bliss, and secondly because
of its positive effect from and educational standpoint. From Avicenna’s
point of view, achieving hereafter bliss or acquired intelligence cannot
rest only on theoretical reason; the pragmatic reason should also reach its
highest position. It is the pragmatic aspect of the self which is more
related to refinement and cultivation, and Avicenna’s emphasis on
improving the pragmatic component is due to its relation to the body and
the role it has in relation to theoretical reason gaining sapience from
active reason. Refinement and self-purification fall under two categories
of methods those adopted by oneself (primary and secondary methods),
and those adopted by others; both methods lead to the reinforcement and
empowerment of the self.

Key Terms: self (soul), practical reason, speculative reason, refinement,
purification.
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